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Objection: Your self is the ground for the jnana
arising from your experience.  This is all the difference
between your cognition and somebody else's cognition of
yours,

Reply: In the absence of the experiencing self, the
other person cannot have any knowledge of the relation bet.
ween my experience and myself (or between my knowledge
and myself). If the absence of the ^anubhavasambandha*
(relation of experience) is common both ^to me and to the
o1her, he cannot have an inferential cognition of the ground
of the knowledge. If there is no relation between the self
and the 'ghatanubhava' (cognition of the pot), then the
^hetujnananumana9 (inference of the cause) cannot arise.

Objection : Let there be the self as the ground of
the 'vishayanubhava'.

Reply : The ^amvedya jnana' or the knowledge of
the object cannot establish the self; for the self would cease
to be the subject of the experience by becoming an object.
Further it would make experience itself impossible. If the
object and the self were to be the objects of experience,
there would be two objects arising at the same time; and
this is an impossibility.  The self cannot be an object of
any samvit other than  its ^own; it is not a 'samvit
karma'.

Objection ; Samvit may not establish that the self is
its object. But it can establish the self as -its own upadhi.

Since the samvit establishes the existence of the self, the
belf is its upadhi or viseshana' (unimportant).